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Sufic poetry and the reformation of Society

Prof. Dr. Yar Muhammad Maghmoom Khattak

Abstract Peace and harmony tends to disappear from our
societies gradually. This paper throughs light on the essence of
Mysticism in dealing with the inherent and outward onrest in
human being and societies. The message of Mysticism that is
patience, tolerance, love of diversity, selflessness and unconditional
love have been elaborated through the lense of the Mystic in
classical poiets of Pashto classical literature.

Modern society is passing through severe crisis and the future
seems to be uncertain and confusing. This has always been a
challenge for sensitive minds to analyze the reasons and suggest
solutions to the crisis.

Various groups such as scientists, politicians and priestly
peoples have addressed these crises using different techniques. The
Sufis have also played a remarkable role in the reformation of
society. This fact struck me during my Ph.D study which I
conducted on the “Rowshanites and Pashto literature in the year
1991-1995. The Rowshanites (The illuminated ones) are the
descendants and followers of the famous Pashtoon mystic writer,
Bayazid Ansari, popularly known as Pir Rowshan” (The illuminated
spiritual Guide)

I found out during this study that the methodology of Sufic
literature 1is a powerful tool which can be used for interfaith
harmony, mutual and peaceful co-existence and for the promotion
of universal values such as love, peace, justice, tolerance,
moderation and interaction.

Sufis lay stress on purification of self and forbid selfishness,
greed, avarice and hatered. The popular Sufi poet Abd ur Rahman
Baba says in this connection
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(The bubble’s eyes first became shameless.

Then burst like a blister in the ocean of malevolence.

Tighten your belt, endure starvation.

Don’t expect fate to provide you food.

Whoever expects fate to grant him Love,

He would do better to consider it a plague)

The popular Sufi poet and the strong follower of Bayazid’s
mystic philosophy Arzani Kheshki advises to abstain from
Suspicion. He Says,
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(Your heart is the mirror of the truth.

Take it out of the filth.

The filth is your dark suspicion.

And the darkness of suspicion is very bad.
One who puts on the dress of suspicion,
He becomes mischievious forever.
Remove the darkness of suspicion, (doubt)
Kindle the lamp of faith (certainty)

They renuniciate all selfish pleasures as it 1s said : “It 1s Sufism
to put away what thou hast in thy head, to give what thou hast in thy
hand and not to recoil from whatsoever befalls thee.”(3)

The Sufis devote themselves and what they possess to Allah,
the Almighty. They never show interest in the temporal world.
Khushal khan Khattak who although was not a practical Sufi but
knew much about Sufism, Says:
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(O God ! Give Khushal the death of a person,
Who does not have clothes to be left to the washer of dead bodies)

Among the leaders of the Sufis were Hassan-al- Basri, Wasil
Bin Ata, Ibrahim Bin Adham, Maruf Karkhi, Omar ibn-ul-Farid ,
Mansoor-al-Hallaj, Jalal-ud-din Rumi and Rabiah-al-Basri. Rabiah
was devoted to the love of Allah to such an extent that she used to
say that there was no place left in her heart for love and hatred of
anybody else except the love of Allah.(5)

The Sufis expressed themselves in the language of love. For
them the divine reality is first of all the limitless object of desire.
The object of spiritual love is divine Beauty which is an aspect of
infinity and through this object desire become lucid and clear. It is
highly significant that there is hardly a single Muslim metaphysist
who did not compose poetry and whose most abstract prose is not in
some passages transformed in to rhythmic language full of poetic
images while; on the other hand the poetry of the most famous
hymners of love such as Omar Ibn-al-Farid, Jalal-ul-Din Rumi and
Rehman Baba is rich in intellectual perceptions.

The great Spanish Sufi and the expounder of wahdat-ul-wajood
(unity of being), Muhyi-ud-Din Ibn-e-Arabi considers love to be the
highest station of the soul and sub-ordinates to it every possible
human perfection. Abu Yazid —al-Bistami was so involved in the
love of Allah, that he founds his being with the being of Allah, the
Almighty.

The Sufis believing in the “Unity of Being” looked at Allah with
love and fervor and they did not look at Him with fear and awe.
Although the great thinker Pashto poet Ghani Khan was not a
practicing Sufi, yet he has composed many verses on Sufism. He says:

I R R N
(6)'s o> o M; obl> $2 b09> &l




TAKATOO Issue 5Volume 3 12 January - June 2011

(Lest my love goes out of the limits of respect,

O God! Guide me. To what extent should I make you my friend
and how much I should call you the God) The first romantic and the
great Sufi poet Mirza Khan Ansari Says:
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(All my love is with my beloved (God).
And now my love with Him changed in to the love of Him with me).

Another Romantic and Sufi poet Wasil Rokhani explains this
subject as follows:
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(The heart of the Gnostic is unwavering.
As he knows that the first and last is God).

Khushal khan Khattak Says:
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O Khushal! The selected servant of God i1s the one,

Who is exalted by the God due to his knowledge about Him.

When my beloved (God) made me a friend of Himself,

He turned me from others away)

Abdul Qadir khan Khattak son of Khushal Khan Khattak was a
good mystic poet and eloquant writer. He says:
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(I enjoy looking at the face of the one (God) in

everything of the world. Therefore I rejoice while
others laments)
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The philosophy of Unity of being tells us that there exists
nothing in the universe except one being (God). This conception is
very old. The great Persian poet Jalal-ud-Din Rumi explains this
theory as: “Not being is the mirror of being, being can only be seen

in not-being” (11

This theory says that the relation between the world and God
was one of the identity, and the worship of everything whatsoever
i1s the worship of God, because the infinite being is an ocean of
existence from which the waves of the phenomena arise only to sink
back into it and their being and not being are identical. Except
having some minor differences, almost all the mystics of this
philosophy agree on its basic principles. Shankaracharya among the
Hindus, Plato among the Greeks, Plotinus among the Christians and
Shaikh Muhyi-ud-Din (Ibn-e-Arabi) among the Muslims are the
Great elaborators of “Unity of Being”. When writing his
commentary on the Holy Quran, Ibn-e-Arabi approached the subject
from the same angle, from which shankaracharya had interpreted
the Gita. This doctrine mainly corresponds to Vedantism.

Majority of Indians Sufis adopted this philosophy during the
middle ages. But it must be kept in mind that Sufis were attracted to
this philosophy mostly because it was in line with their own ideas
and attitudes.

Wahdat-ul-Wajood teaches humanistic values. This is because
its metaphysics imply that there is unity if oneness in all that exists.
The differences, disagreements and divisions among human beings,
ideas and all that exist are illusory. They come into being only when
we look at things, matters in a limited and biased perspective and
fail to see their true reality. If all differences are illusory, then it
clearly means that mutual difference of human beings, creeds and
culture are also superficial. They are absurd in the ultimate sense.

I selected more than twenty Sufi poets for my study. They
preached a direct and personal relationship between man and God
over religious, ritualistic and abstract forms. Their preaching
provided the metaphysical basis of accepting dissent and treating
others with tolerance. They all had liking for music and did not
agree with the religious scholars who believed that Islam has no
patience for it. They thought the people who did not relish a
beautiful voice or music and melody are either liars or hypocrite
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and considered the people having no aesthetic sense and taste even
worse than animals and cattle.

Bayazid Ansari (the founder of Rowshani Movement) had
shown great sensitiveness and sentiments towards music, and made
contribution to the improvement of music. He had contributed in
producing new tunes in music. He also improved the rhythm of the
tunes. Following Bayazid, his descendants, and followers also made
great contributions in the field of music. Most of them were experts in
music, and were fond of listening to it.

According to “Halnamah” when the poet khwaja Muhammad,
the elder brother of Ali Muhammad Mukhlis, and a disciple of
Bayazid reached Khyber from Peshawar, and met the leaders of
Shinwari tribe, he had musicians with him; they used to hold
musical meetings for Khwaja Muhammad.

Ahdad, (the grandson of Bayazid) used to hold musical
meetings during the travels and sojourns, nights and days,
wakefulness and even when he was sleeping. When Ahdad would
go to his bedroom, he would make a place for “Qawalan”
(choristers) besides his bedroom had used to listen to music. One of
the choristers named Hassan asked Ahdad: "It is not justice that you
are sleeping, and we are holding music all the night.” Ahdad said: |
hear music while I am sleeping. The chorister inquired about his
claim and it proved true".(12)

The Sufi promoted the flexible system of thought. They gave a
message of harmony among the diverse religious communities.
They tried to counter the oppression of what we now term as
Fundamentalism.

Arzani Kheshki says:
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(there is only one God existing in the front, back, right, left, up
and down directions.

The music of harp and violin praise only one god.

There can be heard only one sound (song) in the music of lute
and harp.

There illuminates only one lamp.

Which is hidden from the squint- eyed man

The light of the same lamp reaches the superior as well as the
inferior people).

Rehman Baba says in this connection:
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(This is the appearance of my beloved (God).
Which is seen like a radiance in church and temple).
The popular Rowshanite poet Karim Dad describes this point as follows:
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(The Muslims and Hindus are the incarnate of the one God.

Both the rites (wearing the cross thread by Hindus and telling
the beads by Muslims) are performed to praise God.

This one and the only origin has reached the number of
thousands.

All the skills which seem today are the results of the skill of one
goldsmith (God).

The garland of the flowers of various kinds are stringed on one
thread).
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They promoted the true spirit of humanistic values regardless to
the religion, class, color and race. The ultimate goal of religion
before them is selfless love for human beings. They sought the
reconciliation of God in service to mankind, cleansing from sin,
renunciation of the world and subduing of the ego.

The famous Sufi poet Amir Hamza Shinwari says in his poem
“insaniyat” (humanity):
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(If you refused to lift the heavy load of life,

You will be in trouble,

In this world you are not comfortable.

Because you wish to get the collective world for yourself.

Y our nature compels you to do the impossible things,

Therefore being a human being, your ambitions make you a
beast

When God is the host of this world and not you what you do
you lose,

You are a guest in this world, why you are sad to see the guests
in same house.

Your actions will be considered according to the laws of Islam.

If you eat the meal together with other human beings

O man eater (human being) you forgot the principles of your
religion (Islam)

It advises you to be a good human being.
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They gave preference to the rules that govern man's
relationship with men rather than the rules in relation to God. This
good nature is termed as humanity which includes helping the
needy and serving others before self. Rehman Baba says:
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(Come on! Don't be cruel to anyone.

This brief life is wasted without loyality.

If you give just one grain into the hand of a hungry one.
This very thing will become your provision for the future.
If you give a single drop of water to the thirsty.

It will become a river between you and the hell.

This is the market for anyone to profit and trade.

In the next world there is neither profit nor trade.

If you can grasp it, today is the time for friends.
Friends should be devoted to one another

If there is life in this world, it is this

That is spent with others in laughter

What is really hard is to mend the hearts

The profit and loss of the world is a simple thing




TAKATOO Issue 5Volume 3 18 January - June 2011

Regard others as you do yourselves.
For every one is like you).
Khwaja Muhammad Bangash says in this connection:
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(Don't break the hearts, they are like Rubies of Badakhshan.

It 1s very difficult to unite the broken hearts again).

They rebuked violent and revengeful people and adopted a path
of mercy. They followed the principles of doing good for bad.

The following couplets of Rehman Baba and Khushal Khan
Baba are worth mentioning here. Rehman Baba says:
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(if another does you harm, do him good.
For every tree that bears fruit is stonned)
Khushal Baba says:
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(the tree that bears fruit is always stonned.

Look! What does the tree give in reward).

They composed poetry against social evils and against the “nufs”
(carnal lower nature) because uncontrolled “nufs” drags man away
from the higher rank of humanity. To control the impatient “nufs” they
laid stress on patience, contentment and abstinence from luxury and
enjoyment. Although their poetry has not received a remarkable
scholarly attention by the non Pushtoon scholars yet some Orientalists
the prominent among them being Sir Olaf Caroe, Dupree, Raverty,
Morgensterne and Jens Enevoldsen have to some extent discussed their
poetry.
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